FAILURE AND MISTAKES IN RITUALS OF THE
EUROFPEAN SANTO DAIME CHURCH: EXPERIENCGES
AND SUBJECTIVE THEORIES OF THE PARTICIPANTS!

Jax Wenmorn

o whal can yuu dhy whon you lall down? Pevae,
viir know, then the niles fall as well, they are only

voo] well, not fnnly’, bat they are not atsolute,
Finally, the ultmare mle is the Thame freell, the
Jummidam—the spint, the soul of the nmual. That's
e ulibmaie ﬂlll.hll.‘.i.l.h s Chend, o YOI Wi l_quuan
from an interview with a member of the European
Santor Dhime church),

Research into ritual rules, mistakes and failure, and consequently the
analysis o ntual dynamics can be fruitfully undenaken within differ-
el pannligone, e exanple through clmographic rocuoch of il
perfurmances [(Schiellelin 199%), the application of speech-act theory
(Grimes 1988 or textual analysis (e.g Ambos and Emﬁmpuulﬂu in
this valume).

Miost theanries of mmial e based on flhmq;m"nl’!il‘ llr'irl‘irq'it'lr“ al’
ritual actions around the globe, While many of these theories deal
with performatve aspects of risals (the most fumous being Tambiah
[1921]) and even more with the occurrence of possession within these
rituals fsee Boddy 1994, there are fewer accoums of rtuals in which
the central aspect is the participanis” experience under the influence
ol psychuscive subsiances,

This paper focuses on the representations of experiences during
ritunls and on the subjective theones about these Aalks by participants
of the European Santo Daime church. My research s concerned
with sulstance-induced altered sunes of consciousness and this paper
attemnpts to link the msights of psychological knowledge about these
substances with social theories on rnsal. This approach presupposes that

U 1wl Bike o thank Hiwsd Pader, Than Melnbyre, Fletcher DhiBlob, Le Hiisken,
Koarim Pobi, Efivelis Siscrianequiilos, Chus Aok, and Krnn Bensinger for their
help and comments on cardicr diafis of this paper.
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B JAN WEINHOLD

an understanding of rtual, Awal action or Awal Gilure is only possible
through the consideration of the participants’ own understaneing ol
it, especially as it is impossible 10 observe what s happening for the
different participants during such a ritual as it all happens “in another
world”, namely in the consciousness of the participants.

According to Humphrey & Laidlaw (1994) a ritual does not incvitably
require a set of fixed rules or of speech-acts and even the meaning and
the individual interpretation of a ntual action can vary. To them, it is
“ritual commimment™, the voluntary loss of one's own imention and one's
subordination 1o the higher intentions of the Atual without, however,
having 10 give up one's agency, which defines a niual action as such. Tt
i therefore the inner state of a person, his or her “meaning it to mean™,
that makes a ritwal action effective and its absence can lead 10 Eilure,
In a similar, yer different vein will this paper explore the intentionality
of the human agenis involved. The individual intentions and the under-
standings of human and divine agency become particularly important
when it comes 1o explain mistakes within the rituals or even the ilure
ol a ritual event, Since the participant’s ideas about failure and mistakes
inchade atinbutions of reasons why something or someone is regarded
as wrong or not, the interface between human and non-human or
divine agency in relation 1o riwal deviation will also be diseussed here.

1. Ayahuasea and Santo Pane— fistorical background

Santo Daime 15 a religious institution that emerged in the 20th century
in Brazil, A central aspect of the rituals of this religion is the ingestion
of a psychoactive substance known as Ayahuasca” a coneoction ol
plants that grow indigenously in the Amazon basin of South America.,
The two most commaon primary plant materials used in Ayvahuasca are
the bark of the large [orest liana bamisérnpoas daapn and the leaves of a
bush, povcholria windis (MeRenna 19949 187)." Avahuasca is prepared by

! The werm Ayahuascn i 0 Quechus word which can be tunsdaied as Sane of the
souil’ oF ‘wine ol the dedd’, Avahuosea s knows wstder o varicty of oames, depeisd-
g om the context and region of it panicolar wse, e ool pagd, dooos or dame, In
thes article the term Avabuasca 15 used when the psschoactive substance s addresed
generally, within the framowork of the Sans Dome church, the emic werm dame 5
woserl for the sulstance,

" The active biochemical substances are separate in each of the two planis Pooke
fia pindts contains dimethderypamine (DM, which bas sractural simitantios wih
the Bamkan peurdmussmiier sepoponin, Seiideropais candi contains the MAC-inhitsoor

www.neip.info



FAILURE AND MISTAEES OF THE EUROPEAN S8ANTO DAIME cHURCH 51

bronling thee bark of the Baaw wnd adeding ihie Ieaves of pamdbeira s,
and depending on the particutar context, other plint ingredients may
be added (Mchenna 1999: 187). Avahuasca, a thick, dark-coloured,
hitter-tasting brew s mostly consumed as a beverage. However, long
hefore this pavchoactive substanee hecame an esential pant of Sanm
Daime, Avahupsca had been wsed in iraditional and indigenous Ama-
aonian cultures for healing, divination and as 0 means to contact the
realm of the supermamral [RBeichel -Dolmaiaf 1972 861,

Santo Daime was founded by Raimundo Innew Serm, a rubber-
tapper of African-Brazilian descent who cume w the Brastian Amaeon
stare Ao o panicipaie in the flourishing rubber indusry inode 19205
(Shanon 2002: 21). Under the influence o’ the psvehoactive drink he
expenenced a vision in which a female figure appeared. The visionary
entity imstructed Serm o prepare lor o vision quest i the rain forest
and i drink Ayaluasea alone and eomecutively for eight davs. The
mussion he received was 1o call the substance Daime’ and 10 create a new
church, in which the brew would be administered and play a dominan
mile us the sacrament —Santo Daime. In the 19308 Tnnew Sem staried
his mission in Rio Branco in the Brazilian siare of Acre and assembled
bis firs comgregation. Besides dnnkang the psychoactive brew another
pivoal part of Samo Daime rivnls, called paballios (works), becime
the singing of fmar (hymns), which were not eomprsed bt “reccived”
under the influence of the psychoactive drink, Since Irinen Serra was
illiterzte his followers wrote down the i, After Serma’s death in 1971,
Sebastifio Maota de Melo lod the Daime movement (Rohide 20011 55
Santo Deume was initially established in the outsking of Rio Branco
and registered as CEFLURIS (Centro Feléetico da Fluente Luz Uni-
versal Ratmunds lieneu Sciva) i 1975, Laies ibe sinall oioch ianed
further into the Amazonian jungle 10 establish the seulement Céu do
Mapid, a village which is the main seat of CEFLURIS 1o the present
day. While Santo Daime initially was a4 raral phenomenon consisting
mainly of farmers from poor swioecanomic hackproonds as followe-
ers, it expanded i the Lt two decades of the 20th century, Nowadays

harmisn, which eabamnoes the efeom of DMT For slgmifivant powhoscive eleos b
necesary (o umbine both plants for deodl see Callaway (9949,

' The wired damme—a collinqulal phrase from ihe Portugrese word de se Cgive
me"t—beaamee the name of the mivement @ well s the oame of the poychooctie
sbrmi T saprie by viema the weandi offon oo as o e sdhar-reor s, sher-sive e, ki -t
fu=—"Cive me atrength, dive me b, e me light™.
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there extist severn] communities of Samo Daime in major Braeilion
cities a8 well as in smafler senlemems Since the 1990s congrepations
of Santo Daime were also established in several European countries
(Rohde 2001: 64}, While the psychoactive chemnical DMT has an illegal
status under international drug laws, the religious use of Ayabuasen is
presenily permutted in Braal, the Netherlands and Spain,

Before introducing the rituals of Santo Daime, the spectrum of the
pevchoactive cifoos of Avahuasca will be outhned. This is cascntial
becawse Avahuasca s not merely one of many symbeolic elements within
the Santo Dadme system—comparable to wine in the Eucharist but the
eentral cone concept amsund which the doctine and practise of the -
als revolve. Thare, mistakes and [ilure of Santo Duime vitoals cannot
be analysed without addressing psychoactive effects and socio-cultural
meanings that are attributed 10 the substance and its effects within
Santo Daimie.

2. Puochoactive characteristics of Avadnaien

Ayahuasca is ofien classificd as hallucinogenic drug, since the effocis
pairtly resemible those of classac hallucinogens such as LS. However,
I follow Shanon (2002: 28) who uses the neutral wem “psychoactive
substance’. He demonstrates that the specirum ol Ayahuasca expen-
ences is significantly rcher and more complex than merely non-ordi
nary perceptual effects. Moreover, the term hullucinogenic’ may evoke
negative connotations which miror dominant frames of pathology and
Llilliidhﬂfi} i owlnich Ihl"l“.i“uﬁl:ili.l. sulmlanoes aic |.|.|.1.|1.'||l.'|}' wling namsral
in public and in the medical scenoes,

The ellects of Avahuasca —as wath all P!‘:.'l..‘].'l.’l.‘l..‘lll:til'l.' sulsiances—ane
profoundly infleenced by extrapharmacological Dctors, Elaborated as
the l'l'lt\-l"rl"}' afl 'drug, g, and IHT.‘II'IH' !_.ﬂll‘l.lfl'g T‘ﬂﬂ-l:!, thuki :l|1|'.|n|:|r]'| Talds
the central asumption that experiences with pevchoactive substances
are influenced by individual variables, which are denoted as the 'set’
(e expectations, prior cxpericnces with psychoactive substanccs, emo-
fional states, and beliel systems!, and context variahles, the *seting’.
According to this model the setting not only denotes the actual plysical
surrvrardinggs ol the expericnoe but also the widher socio-culwral con-
text, e particular ssmptions about reality, abnormality and episie-
mology. It should abso be noted that ne average or typical Ayahuasca
experience can be dehneated, particulir qualities can vary inter- and
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intra-individually. Shanon (2002: 56] concludes: “No two Ayahuasca
sessions are alike. Even very expenienced dnnkers (ail w predict what
might happen to them in a session, and the experence may surprise or
stupely even them™. Although the effects of the substance depend on
the specificity of individual and comextual factors, the vanety, and o
somne degree the commonalities, of Ayahuasea expenences have been
classified systematically by Shanon (2002).

Ayahuasea may change the perception of the general atmosphere
and give participants the impression of being in another reality,
whose primary characteristics can be beauty, enchantment, deep
meaninglulness and sanctity. Shanon [2002: 59) introduces the term
‘atherworldliness’, a state in which “things are not as they used 0 be
and one has the sense of entering into another, heretolore unknown,
reality.” Within this ‘other world' sensations of a powerlul enengy are
reparted, which is ofien referred 10 as a divine foree that sustains and
permeates all ereation. Aflective stares can range [rom love, clation and
awe on the positive side (0 immense horror, ansiety and fear, Of the
five perceplual modalities, in the Ayahuasca experience the visual is
the most prommnent: complex visualisations with open or closed eves
are common, and may include jungle motifs such as snakes, jaguars,
birds, min forests, or celestial scenes, ancient civilizations, cities, pal-
aces, human and nonhuman beings such as deites, angels and demons
Ideational effects under the influence of Ayahuasea can vary from
personal reflections and bographical insighis 1o existential religios,
philosophical and epistemological issues. Particularly imporant are
changes m one’s subjective sense of identity. Under the influence of
the subsiance, occurrences of involuntary transformations are reported
regulardy, Elffects range from a dissolution between internal and external
reitlity, impressions that sensations, cognitions and actions are not scli-
controlled [e.g in the phenomenon of receiving hymns) up o complete
transformations of identity, g dissociative episodes or transhguring
into animals. Although this article [ocuses on psychoactive effects, one
major physiological reaction that should be mentioned is vomiting,
Under the influence of the substance people regulardy report nausea
and a proneness (o throw up that Shanon (2002: 57) charactenizes as “a
vomit like no other —drinkers often feel that they are pouring out the
depth of their body and their soul”. He points out further that these
moments are saicl 1w be a transition from struggling with the effecis o
coming to terms with the experience. Within Daime ritals this proce-
dure is also regarded as a physical and psychological eleansing process.
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Despiie the profound effects of Ayabuasca on the human psyche, peaple
are ahle o participate in socisl activites. Complementary to peniods
when participants are completely alsorbied by their expenences or even
harve 1o sit or lay down, the foous of attention can alsa be shifted away
fromm the viginns o the actaal rimal seenery, Participants who are mone
experienced are better able o mavigate and contml the non-ordinary
siate of consciousness,

In summary, Ayahunsca can cause non-ordinary sunes of conscious-
ness with sigmificant chanpges in pereeption. emaotion, copmmon and
mades of being in the world, states thar are interpreted as religions
experiences within Santo Daime.

3. Cowmulugiced elements sf Sanio Desimme

Sanio Daime can be denoted as a religion integrating traditions
trom the Catholic Church, with mdigenous Amaeotian concepls and
Afro-Brazilian elemuonts (Larsen 1998: i), Already in Serra’s initial
Ayahuasea vigon a female hgure appeared as a double-identity. The
woman revealed hersell as a plant being, Rainha de Floresta (Queen
of thr Forrs), as well as Nossa Senbora da Coneriglio (Holy Virgin
of Conerptionl

Ayahuasca is seen as a sacred drink, which both represenis and
embodies the divine aspect. Daame or Juramidam, as Ayahuasca is
called within the church, refers 1o an animated force, residing i the
substance, and bevond this, as a divine being and the souree of life and
knowledge. In several lymns Diaime is andersood as the “teacher of all
teachers’. Larsen (1990 o) (sdnes o thor Sebastlio Mo de Melo
regrriler] Diime s well as natire i geneml as 0 body of bnowdedpe
and lessons for ollowers of the church, The visions induced by the
substance, called mirmpdo, as well as other individual expenences are
thus conceprunlizcd os divine rovelations. The substance is seen simul-
tneously as an imellipible being and a pateway for direcl expenence
with the divine.

The concepas of [liness and healing are closely related 1o the above,
Mlness % seen as an imbcilancsd siote between the sdividual and the
emdronment, while healing occurs when the individual corrects this
imhalance (Rohde 2000: 58 Daime i3 seen as universal medicime and
a pivotad key which offers insighs inte causes ol the panicular discioes
(physical or spirituall as well as possible solutions. Larsen (1999 xv)
characterizes this rather broad and dynamic concept:
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Enterprises that (ail o inguire inte divine inteogons are doomed
fatlure—rwsl through divine displessun: bl through strngemeni from
the Bowing source of all life, and failure 0 scknowledge ihe ntercon-
nectednme of all thinges,

Anoiber influcnce upon Santo Daime s the cult of Umbanda, sl
a systemn contaming clements from vanowns Afrcan and Brazilian reli-
gious traditions, One major feature of Umbanda and subsequently of
Santo Daime i spirit posscssion, a concept that is applied in the Daime
doctrnne o dosocstive rpimn'hl the oecur I:l'p-t'n.';:ln:}' duﬁl‘lg I:I.l‘::l.l.il'll;
rituaks. Animated individual entities or spirits are considercd o enter
humans under the influence of Daime, Healing of the spint as well as
ihe participant can occur when these cntitics are brought wgether with
the positive and curative powers of the divine donk. Alverga (1999;
164} points out:

These “negsitive’ spirit. beings, if we can call them that, enter into oon-
tact with the “postne” foroes that are mobslieed by the true selfl o help
faght the Fear, doulsts, and seduction inm sin, the fyornte incks of these
demmis. And this ends up making possible the healing insde the person,
ihe dialogue between the poatve and negative forces thas comung i the
light, These are als the spirit beings or entities tae “having not prepared
ihe ground, e spimt remans wandenng,’ as Mestre Innea’s lnmn sy
All of them are attracted by the quality of our vibrations and by our
own inherent weaknesses (that apen our (fanks o them,

The Santo Daime cosmology s mainly presented through e, hymns,
which are sung during rituals. Hymns are relatively simple texis. They
consist of several repetitive staneas covering themes such s prayer,
reports of visionary scenes, ethical and health refated nartaives, or
references 1o Christian mythology. The hymins are the only weaching
docwnens of e seligion; agan fom e die docgiee of Sanio
Daime is arally transmitted (Rohde 2001: 59

Taking imto consideration the model of *drug, set and seving” (Zinberg
19854, the substanee induced expenences and the cosmalogy of Santo
Daime can be regarded as dlosely interrclated and recumsively having
influenced each other. Dobkin de Rios & Grob (1994 point out that
through the wse of Ayahuasca a hypersuggestible stare is induced in
which religivms Delichs systemes am] culiarally consiructend nasratines e
reinfomed, collective coleston i strensthened and revelation, healing
and omologeal secunity are provided.

www.neip.info



A JAN WEINHOLL
4. Rubuads of Nanlo Inme

Trakalhe, the rtals of Sano Daime are conducted ndoors, wually in
bright illuminated moms and churches. On average Daime is mgested
every two bours, There exist diffiorem types of rineal, Coomagdor,
meditative rituals, are held on the 15th and 30th of each month, Cen-
tral to these sessions are periods of concentration, lasting between 30
minutes and an hour Tn the concentration periods all Daimisias, as the
memhers are called, sir dlemly in chaire, enssing on the substance-
induced inner expenience. Legs and arms should oot be crossed 1o
avodd any interference of the energy flow, 8 rule which stamds for the
other Diaime miuals as well, Trbalker il avfels i“‘l‘ll‘h ol thee star) are
explicin heshng rituals, sesdons wath o small number of parmicipants that
are held on special occasions decided by the Padrinho, the leader of
e sivaal. In healimg sdials the particpsants sit o chaies sl there is
singang bt no dancing, Festive Daime sesaons, called bondne, analogous
to the name af the hymnals, are held on fixed dates such as Catholic
holidays, Chnstmae, or special dives in the Mographics of the ound-
ers of the church. These Atuals stan in the cvening and law between
612 hours. Duning a femdns the panicipants stand aligned in ordered
formations according to heighe. This alignment means thiat evervbody
is able w e the able in the middle of the mom, Sct on the wble are
a wooden cross and three candles, ssmbaoliang sun, moon and stars
Around the mble s the Padinbo and musictans, ln general, guitars are
used but ather instruments may be plaved as well, for example flutes
Several participanis play the masnca, a small rnle mstrament. During
festive rituals the Aatluds, 0 synchronized dance is performed by par-
tcipants. This highly formalized dance has the purpose of establishing
harmony within the congregation and enhancing the flow of encrgy
between panicipants

During frabalies women and men are separated and it is o sirten rule
nod o miove i the other’s side. Tnthe duals panicipanis ane dressed in
uniforms: mwdees in white, fdados, resistered members of the church,
according w the particular rital wpe and gender in blue-white or
green=white. Members of Samo Laime who hne greater expenence
wisrlk pr-riuqﬁrn.“y mﬁw\i The tash of a Jﬁ.irn'.lr 15 0 h-q:l ritwl order
as well as to protect and assist paricipants (e.g showing which bymn
i preseqtly being sung). Ficals are not supposed o intervene with the
participanis” cxpericie or agddeess visions and anploosant opaode
directly. Their respansilality s just 1o secure the basic needs and the
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safety of the participants, for example to hand participants water or
blankets i’ pecessary, or direet them to the bathrooms. Usually there
is one female and one make fure! on the men'’s and women's side ol
the central whble. At langer rituals 0 door fiwel makes sure that nobiody
leaves the wilidn, the building in which the mitual takes place,

5. Methods: participant observation, inirviscing
qulidatioe comient anadyaie

Within the research project “Dynamies of rmal, Salwogenesis and the
Use and Abuse of Psychoactive Sulstances”, under the auspices of the
collabomiive resenrch centre (Sderfndmpderdah] Dhramics of Rinal’
22 people taking Avahuasea are panicipanis in the study, the majonity of
whom being members of Santo Daime. In this integrative longitudinal
stucky, focwssing on moedical and psyehofogical questions as well as ringd
related pesenrch) intenaews with panicipanis have heen held iwiee a
vear since 2003, As a subset of the sample twelve members of Sanio
Daime were explicitly interviewed about their experiences of failunes
and mistakes during their Bfetme atendanee of Santo Daime atsals,
While questions concerming mistukes aned failure were only a pant of
the second interview in g longitudinal sequence, a lange quantity. of
inperview datn giving contextual iformution about biographical aspecs
of the imerndewees has been amussed within the narrower context of
specific Samo-Daime rtuals as well as the wider socio-cultural context
of the European Santo Daime Church.

The Sssuc-reclated imicoview” (Proddemecauienies Tmeovicw®, Witeel
1982: 67 can be classified as a semi-stroctured interview that allows
information 1o be oblained when eenain topics of social reality are
focussed on. An integral part of the interview 8 a set ol questions, the
Mnterviewdeitfaden’ [topic gide), which covers these topics o interesi
This differs howesver from a standardized interview and the qunlil}lu
can be used flexibly w it the interviewee's narmtion. The followmg
Guestions weir asked as part of the inierview:

= What mistakes have e intendiewees experienced in Sanm Dalme
rituals?
What are the experiences of the mierviewes concerming Bilune?
What pemsons led 1o the mstakes and /o Bilure?
= Wha was responshile for them?
= How were misiakes and (ailure coped withy?
= How coule they hove been prevenied?
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To avoid sipgesiive questions, it was not specified or defined by the
interviewers what the werm ‘mistake” (febfer) and ‘Milure” (Sefintern)
denotes, but left 1o the interviewees” perspectives and interpretations.”

During Geld rescarch the Interviewers were akso able w visic three
rneile (two fistnee and one heabing noal) thar tonk |'|J:|.|:r i ridelle-
sizeel churches with more than 100 participans. They also attended
another rtual of healing with anly 25 parscipants that was held in a
large room a1 a private howse. Seme of the interdess were conducted
sharily alter the rimals, which gave the interviewees the opporuniny (o
cirectly refer 1o the prior cvenis. The combination of mterviews and
participant obwervation can also be regarded as 3 way o impoove the
validity of the interviewec’s reparis in the senee of 8 molt-miethiod
tnangulation (Flick 2004,

All interviews were transeribed word-by-word and interpreted with
a gualitative content analysis system (Mayring 2002), This instrument
allows the structunng of the interview texts according o topics of
interesy whilst simultancously approaching the text through theoretical
concepts. Mawching wst parts of the intervicws were assipned o ca-
egorics that mirror thearetical models regarding midakes and Gilire
Hence, the category system is not only an ordering principle 1o structure
extensive interdcw data in a eomprehensive order, bt can funthermore
b soem as aoset of hypothesises, considering which aspeets of Aal
Fnilure and mistakes may be of interest for further research.

6. Rewills
The following categories were establiched:

« preparstony noglect:

. cognive mistakes durimg 4 mual;

. miistakes in Atoal performance (subcategorized into minor distur-
bances, mlrrpmirlml conflicts, and critical mistakes);
rvalimtion of mmakes aned subjective thearies abont ageney:

. ritual fadlure (subcegonized into personal and collective failure;

» coping with mistakes and prevention of deviation,

LS 3 =

==

* M e interviewees oo ldn a Giermman Besclground Gl miendees were held

i Giermen with one excoption, sn loseli pansapun, with whom ihe aerves was
comduceer ' Eaghid
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The descripnive caregories *2, cognitive mistakes during o nual’, ‘3.
mistakes in ritual performance” and *5 ral filure’” mainly contain
information {rom reports referring 1w the inoer frame of particalar
ritsals® The category *4. evaluation of mistakes and subjective 1heories
about agency” refers o the intervieweres” npinions and attimdiss regard-
ing the issues of mistakes and Gilure and & rather analytical. Results
of the contemt analysis will be described and discussed scconding w
the eatracied] catrguries. Oviginal queations from the inendew wexs
will serve o illustrate examples. Quotations from intendews which were
conducted in German are tramslated into English by the author.

6.1, Perparatory neglect

An example of prepamtory neglea is ghven by a woman who remen-
bers a ritual that was held carly on in her personal imolvement with
Santo Daime;

Oer 1 ook part in 2 work [= Al JW] with a shirt whach wasn't irnedd.
Chiwe cammn |“||.I“III.|, i rmdwubons w oven bk sl besg i "_-.Jh.
hothered me during the whole work. 1 had the fecling that it's not

+. because 1 was concentrating the whaole 1ime its ool huning
niry plents ..ml I was ebigtresesc] the whaole thme. . . There are many small

details that you notice, the more your attention s setsitized, the more
you notice the fitthe details that are oot 100% right, when something
ol have been done Lefore, which woubd hae been mach beiter. The
room wasn't really ticky; people just put their belongings on one sde and
ity fike dhans.
What appears 1w be a small inatention in the prepamiions tirms ol
to have & diffierent quality when it is considered that Daime induces o
highly sugpestible state of consciousness. In accordance with the “drg,
set and setting” model it cin be pointed out that any detail of a physical
gerting can assme sulyectias daenificance within the non-ordinary sane
of consciousness. This may apply to religious symbols or music, as fea-
tures intended to evoke spiritual expeniences but it may also be the case
with flavwed demils thot have been overdooked. In this example negative
comseoquences arose only for the woman, However, future rescanch may
focus on how minor discontinuities in the preparation of rituals can
add up o performance mistikes with collective consequences.

¥ Dhmrne eitabs oo el (Baseson 1072 1BG) in an olmaos w, s the separatan
between e actial sl amd e comteay B @ther dearcot and sl s fuery as may
be the case Ber cthey fypes ol rinuial.
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6.2, Copmitire miviokey dhining a niuaf

Since the elbeacy of Daime rineals for the participants strongly depends
on the experiential qualities of the imoacation, individual misukes may
occur that imerfere wath the *nght” experience. A woman desenlses her
perceptual activities during one rinal:

There wins a conflict fiar e seatcrday, so 1 iempovandy broke the mlos as
well, il you view them really ltr'-:thhf. In these processes you are obliged
ton fidliny and o hold the energe Bun 1 was curious about how Pado
Rsbarven s working. v krow? Thar wes an ihe giher ade, amid Tweriire
I've never seen him 1 watched him now and again, even & this is nol
aroonbing e the mbes.

Her conflict resulted in an aliered focus of attention—between her own
experience on ane hand and the pedormoance of the Aal leader on
the other hand —which can be scen w an example of what nay be
called a cognitive mistake within the “cognitive rules”. However, this

terin oy ool only adidiess cogoitive inforimation puoccssing according
o a computer model, but any of the psychological dimensions tha
summanze and influence the ntual experience, c.g perceptual processcs,
the locus of attention, mental attitudes, the degree of participation or
reflection, and the level of control meer non-ordinary states of con-
sciotsness. Sinee these rules can be 1o a very large extem implicit or
even unconscious, depending on the ritual imvolved, they may be hand
10 detert when nor resuling in cononewe acdon. From a methodobogical
point ol view this type of mistake can be ween as important example
for the necessity of imvestigating psychological varables of ritual par-
ticipants. Cognitive charactenistics, individual friming processes, and
the relationship between rtoal mistakes and the degree of the *rtual
commitment’ [Humphrey & Laidlaw 1994 B8} could be examined in
further reseanch,

G Mtk ahurring rbwee] perfirounioe

This category addresses the most evident and mast frequently reported
form ol rule-trenking: Included hiere ane mistakes which are either made
by the interviewees themselves or pereeived by them as disturbances,
Both perygrciives e oot sunictly separable, Since the guality of jper-
frarmuative mistikes can vary concerming their impact on the moel ae o

whale, reponts were subcategorized according the degree of endanger-
ment o the How and the phenomenological identity of the rinal,
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A vanety of minor and mostly unintentonal mistakes and distur-
Linees were sopuricd, v o Rosgeitiog single iy o passages
ol a prayer mistakes in (he S dancing steps and bumping into each
other, singing too lowd or out ol hine, o being nosy while quictness is
demanded. Tt seems thit mistakes ol this type have had no sgmiheant
influence on a collective level and were comsequently ignored. Hon-
ever, it should be noted that the reported slip-ups might have seriously
dhsturbed dividuals in their Daime experience, similar o the details
mentioned under the caregory of preparaiony neglec.

Ancither typue of mistake dunng Santn Daime performanees relnes o
interpersonal conllicts, mirroring power relations within Santo Daime.’
In contrast o the above-mentioned category, these mistakes can be
understood as deliberate transgressions, since the rales are cssential
and known by virtually every panticipant. Mistakes that were reported
I"rl:ilur.ull'r refer wy the qnlldl pesition during a rtual:

There ane rodes that vou know and there ane mides that vou ane mot sure of,
andd there are abways things or = thar happen in the work, fke smchody
wigils 1o ke vour place and they think this 5 ther place. You think tha
actually you are shorer than them standing an the other side and then
you have these people becawie it goos by height ... Bur it also goes by
prestige of the person . . you can be (laoghs) very @l and sill be on the
first line bocawse you are @ very dmporiand perscn. There ame all these
politics there, it's just an observation.

A wornan remembers o particubr soene where quanal miles were himken:

When I sat an the iable plaving [an instrament W] 1 bad dilfieulties
with another person. There was an American sitting there, [ don’t know
i you nobord lim. Normally ihe table is the ploce for mssicians and for
the people who sing and carry the work., who care for the right frame
and for the other people, that they are supported, It i the contral place,
and when somchody sits there ... who docan’t know that and just more
or less hangs around . . . and be was somebody like that, it was really
ehrairing. You moticr thar von hove o work for him as well o hokd the
eowenry. Anid T went to ihe fiired afierwands and sid: “He has m leave!™
Because [ noticed that other people had the same feclings, and when he

wms remard 1 was lecler

¥ Mistakes of this catewory e sepoeterd o expliciily mirroring. Bderpernonal oo
hrts. Hrwrmurr sk e ihe anincepd ol U Can | w -Hﬁni T miwy sinnad realing @ muny
also be the cae for misakes thal ase sommarized nder ‘minor disurianoes’, s foe

 inetance when o wmall dep leads 0 an snppement’ between parriopanis
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Ohher reports deseribe broken rules and the subsequent negotiation of
conllicts within the Santo Daime hierarchy, ez an argument between a
Siseal and a novice whio was not willing 1o step back into formation, or
differences of opimion between the amal leader and a musician about
which songs 1o play.

Whereas the above mistakes during the performanee can be evaluated
ns it interfering with the ritial's identity the ollowing subcaepory con
be denoted as “eritical mistakes” concerning the integrity and stipulated
form of the ritual, An example is reported by a woman who remem-
bers a ritual she waok part in, where one participant broke several rules
which threatened o destroy the ritual;

This guy on the men's sice got possessed by . L1 don’t know, himselll T
started with some kind of . ., doing very gross sexual movemenis, Like,
I clon's kmowy, iouching himsell” and lifiing his leg, all kinds of things. In
his place, sitting down. Because when we were sitiing down evervone
had a linle space wo move. Then he started getting up and he was really,
really strong and really ageressive, really pushing the boundorics and
other peaple were tving 0 hold him and couldn’t really hold him and
b was tevinge all the dme w gen o the women’s sde. .. A you know,
everybody is high, so somebody is trvang 1o hold him and then you put
him down and then he gets up agnine And he was abways tryving o pet
tin the women's side. | was terrified . . . for ourselves, because it (el ke
nobody was really holding him wogether, and he could really ger out of
his place and move, and come to the women's side and somebody would
pull him back, and this happened a few times back and Torth. .. We
were on the foarth floor of the building and there was a balcomy . . and
it was in the ast moment that Ronaldo went out w the baleony and got
him bawk in the room, because the guy eould have jumped down, And
they got him bock o thee room and the whole rtaal continwed, he locked
the door, Ronaldo, 5o he couldn't go the wany hack, and the whole rioeal
cantinued with this guy mving w get o the women's side or doing kind
of things on the other side and | was really scared, | think all the women
Tl like this . . . 1 think it was very wrong He afterwards said that he had
an amazing time [laoghs]. He was so happy, he was mumbling all these
kinds of words and screaming and we wers irving o sing, and he was
really sereaming, And he said he was really, really happy, Never ever feh
s hasppy in his Bife. . . . Alterwards people kind of fongave him, you know,
there wis this kind of compassonae atiode wwards bim, ovwen i he
serewed upr everyhody's rtoal,

Nevertheless, the ritual was not interrupted but continued even under
the adverse circumstances deseribed.
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6.4, Parbcipants’ eoaludabion of mstakes and suljectioe theanies on agemcy

A comparison of the last two examples shows that the American par-
ticipant, who sat at the table during the rwal, is replaced due to his
‘unenergetic’ behaviour, while the continuous breaking of basic rules in
the second cose, like moving o the women's side, is evaluated with an
attitude of compassion. The examples show thar ‘mistakes” don’t equal
“‘mistakes’ in every case. In the second example the wansgression was
p-rrn:h’rd as helpful for the participant. The interviewes reflects on the
event: “Maybe it's good that this situation happened. This guy had a
release, he was doing really well with himsell” Tt can be assumed tha
the evaluation of mistakes by the interviewees did not reflect the degree
il threat to the course of the riwal, bu mirmred roher the theories
about why and for what purpose mistakes are made.

One suitable explanmory model for these different evaluations may
be the atribution of agency in the subjective theones of Aal panici-
pants. In social psychology the atnbation processes are assumed to be
a cogmitive need 1o find cavsal relations ol perceived phenomena and
thercfore give meaning 1o subjective realities (Hewstone 1990). Accord-
ing to this theory the reasons and the control for certain behaviour or
perecived phenomena can be anributed w either internal canses (the
phenomenaon is sell~caused) or external causes (e.g. caused by other per-
sons, circumstances, fte, chance or higher forees such as deities). The
empirical analysis of attributions may be a useful way o reconstruct
how agency is represented in the participants’ view. Who or what is
responsible for mistakes according to the panicipants’ theories?

IT misinkes are attribuied 1o an internal cause and 1o the control of
rual partcipanis, then human intentions are seen as reasons for the
false action. These actions are evaluated as intentionally dispurbing the
flow of a ritual. The question how a riteal can go wrong is answered
by an intervicwes:

Ego .. if there's oo much ego, too much . .. oo little sense for the
community, that will show up immedintely, We hive to sty within the
enengy tojether, and as soon as you go oo far that's a disturbance, in
that moment everything goes wrong,

Oin the ather hand, i actions are anrbuted w the external contmo] of
non-human agents, they are sill reported as mistakes but the evalua-
tion is quite different:
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Yes, and there ase people who go s deeply into the proces that they
dlissolve thie rtual 1o 8 cenain degree. ... 1 onee ook part {0 a mal,
there was o woman yelling “Alfredo”™ . . . for three quarners of an hour or
an bour, Again and sgain, And she was furioss. It needed ten or twebee
women (o hold ber, beowuse she was so powerful . . . But the rinaal digd
L ELLE RS

Asked, il participants in a dissaciated state have more ghts to act out
shit answers:

When you are out of yoursell, you are ot af yoursell, theres no question
il being right or wimee . . You can't be dilferem!

The subjective theary mirres the view the hioman sgenoe can be soen
as bound 1o the individual’s free will, presence of the sell, or inten-
tomal control (Ahearn 2000: 114). If acton s not contmlled by the
panicipant bui by the non-human ageney of the spint, the participan
cannat be blamed for the ransgresson. As shown cardier, Avalusea
has the psychisctive power (o disolve the charicteristics that would be
demrdod w purport imdividual bomam ageney (Shanon 20602 198
Aceordinge 1o the doctnine of the chunch, the sacred subsiance Daime
is the embodiment of the divine and the source of divine revelations
II" these revelations manifest themselves in action, bul are also mistakes,
theanes about agency could be stretched further by stating thin amything
happening during a Daime ntual is controlled by the divine, hence
right. However, the interviewers” repons show a cear differentiation
in e evaluations of mistkes, When guestoned sletes panicipants
whao bireak the rules cannot be held responsible for their transgressions
due o a los of personal agency, one mterviewee rephed: “Exactly,
st n pustfied cases, but the dilference s clear 0 see.” Nevertheless,
even this clarity ean be fexible and inconsstent, therefone suljective
theories may oscillate between human agency and the agency of the
Dime, Thus, i subjective theories about the catses ol deviation are
-|:‘i'll:|.'l:'|1“|:||!+ the rules ol Atuals iy I:'h.l:lﬂ“l.' ns well, and the mivals there-
fore remain dynamic.

In general, the interviewed participants undenstand Duame mtuals as
processes of personal, social and spiritual development, This includes
indnidual non-orcinary sttes of conwiorness and mner realines, infer-
persorml behaviour and group processes, and rmal performances—as
well as mistakes and deviations, An interviewee explains:

In is my cintitcle 1oy 0 stay calm and sty with me, even when 1 notice
soamethang thul wornes me and shich e oot ool for the mneal .. Let's
say sofnenne @ plaving really load and vou con’t hear anything, then 1
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sl iy n.“ni.u and a.g.nill ik M bako i1 as s i.mpnrl.l.llt ] 1ir.r.||.|1.‘3
think: okay, thot's a detail, bt what we want is something else, we want
the connection with God, we want o call the powens and we want (o cane
ahwant healing. Aned then the dietail fo noe s importan amamene . Mistly
it is not perfect becase it i conducted by humans, and therelfore, the
st 1 can forgive onbers making a misabe, the more §ean fongne: mysclf
el admit that T sometimes make mistikes as well. | . - Sometimes (e epo
of the people appears, and you have 10 deal with it, with your cgo and
ihe s ol ather pesple, and thst can winetimes e confroning! Ad,
yies, il B exactly what we e beorm, Beenose (s happens 0 me mooeal
lif s sell, awond dhen U bave g cope itk it as well, Ao o 1 ddnk s
myselfs [ learn it in the church, then i wall be easier in my life.

6.0, Al fnlure

Diespiie a high flexibiliny of Sanwo Daime rinsals due wo the assampiion
af a nonduman agenee fow cases ol enmplete Gilone were reported
by interviewees. The term failure s understood by participants as the
precocious ending of a ritual against the rules, acconding 10 which a
elear cut-ofl paint i made 1o close the Atual, waally with three Lord's
Prayers and three Ave Marias,

Belore analvzing the interview data it shoubd be noted that interview-
eres were hesitam 1o give informaon abour rwsd filore:

Weedl, 1 beliowve after all these years of experience that the ntual cares for
itell, that it can't go wrong, | sl trasy in i even when dilfieuli sinaagions
ame . .. I never Giled, never

The view that Daime rituals can't fail was expressed several nmes as
fsmarting poind in the intendewees” narraives. I couldn’y e wlidoed
ecompletely whether thic e wishful thinking rther than artunl expen-
ence. Even il most interviewees also hold o critical perspective towards
Santa Daime, an overtly unfvourable opanion about their own religions
practice (as it is the case ina recondod inerdcw) may resuli in discom-
fiort. However, this sulyjective theory can also be seen os mirmring the
general assumption tha ritwal perdormances are mvariably conducted
according 0 fixed rules and thie Billure of rinals are hardly an bsue
within emic diwonres

. The failure of a ntual is reported i two subcategones, the indhvidual
and the collectivie. While on a collective lowel a precocions ending i
regarded as the collapee of the ritual, from an individual point of view

 a ritual faik when a participant breaks the rules by leaving before the

l last prayer is said. A woman deseribes:

=
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I lefi a ritwal in the middle .. went in the car and drove off .. 1 was
really not well. T did not want o stay there, [ el doswn there, 1 injored
my head. 5o, 1 lefi. And that's like the mumber one “don’t do’,

When questioned i’ other participants or fucaly argued or tried o stop
her, she said:

Mabody noticed me T wis so smooth, T stood ap, [ caughs my boyiniend
e wee st lefi, We even managed w mke our jackets from upstinrs,

She accounts for her decision alter questioned if she was aware of the
rule not (o leave the rital:

O, 1 lmew thit bt there was no way that 1 was staving, [ didn’t care, 1
wanted o ger oul [ wos really not well, 1 though [ was going o die, 1
kiniel ol lost sensation in iy hands and my feet and 1 was really non well
win [ oeliel ot trust anvene in this room anymore and 1 didn’t want o be
there, 1 just wanted 1o go and sor mysell oul.

The following day she went to the ritwal leader, apologized and
explained the situation. However, the ritual leader wasn't so much
annoyed about the panticipant, but rather about the sitwation occurring
at all and about the fiscals in charge.

The perspective ol another participant who sometimes works as fis-
eal during Daime rituals is of interest here with respect 1o how these
situations are coped with:

There is the problem that people want to leave the work and go home.
And then vou stan miking with them: “I'd be better i vou'd st “But
I don’t want o, this is too much for me.” You somehow tey 1o influence,
not anly by talking, | aften pray as well: “Give him the ease and power 1o
g throwngh, bernuse this s just a penod”. And then they ask: “How long
will it be? How long is the [Thinw’s) effect? 1 ean’t do it ammiore, When
chies it stop® 11 =0 strong in my head.” . Well, then you tey o talk with
them, o encourage them, iy to bring them back. But there were cases,
when people lefi and went home. . .. You've said 1o them that staying
until thee end is the rule, bul pamicipanis e their own will . they ae
not our property, finally they act according o what they wan.

The guestion 1= addressed regarding the specifiec droumstanees in which
the major rule “Nobody leaves the ritual before it is officially finished’
is enforced, or the participants” wish o quit is accepted. According 1o
mterview data, no methods of pressure are applied to keep participants
in the amal and the eriterion of respecing participant's individual
necels is followed when it comes 1o the serious question ol leaving a
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ritual. It should be noted thit panicipation in Santo Daime rituals is
fully voluniarily, the rules of the mual are wellesablished and known,
and the atmosphere s serious but friendly and supportive mther than
forceful or stnct, Further rescarch may address the issue as o what
extent rules fas oollective doal porms) ane cofinced ol pegotiaed in
relation or even contrary o individual needs and motives,

While in the case of a single *personal Failure’ the ritual is not threat-
ened, the summary of muny individual mistakes may result in the col-
lapse of ihe mual, losng its phenomenological identity and integrating
characteristics. A Santo Daime ritual may break down as soon as there
i not a mujority of participants who are able 10 continue performing,
This was possibly the case in a reporied ral with seven, s dhat poineg
rather inexpenenced parakers A woman who by now is o gualified
and experienced member of the church remembers:

Yex, | omee experienced that a work had o be ceasid. . .. The enengy level
in the oot wias so high that the Eader couldn® hasld i amomore ab tlot
mament, Ancd becaae of (his enerey . well, he decicded o inoermpt the
work, to sopi il That's semiething he wouldn't do nowadays, for sure, but
bk then o thes work e disl Tle foh bee couldn’s bold i any mone,

Since it wasn't specified durdng the Inwerview whan exanly camed the
premature end of the mial @ can he assomed that all participants
were overwhelmed by the psychoactive effect of the brew and unable
o perform any further in accordance with the existing rules, One has
also 1o take into consideration that soven participants is a rather small
number lor Samo Daime nitials, which are usually larger, Nevenheless,
one could ask whether the size of a certain group pedorming a ritual
[and the e between cxpenenced and inespenenced participonis)
predicis disturbances or even the Gilure of a Atual Since it & stated
by interviewees thit Santo Daime rituals are the most suttable form for
the intaike of the psychoactive substance, it is not the question whether
the participones want w continoe the prescribed pedformanoe of suogog
and dancing but rather whether they are able 10 do s, This hypothesis
also concurs with an imerviewee's explanation:

It also depends on the group. In baege works . . . there ame other possilalities
than im a small one where you sit around o table with six people. 1Then
mrrvhady has i da more___ hecmse the enenpy i completely different
and it is more demanding. I1 there's few people, everybody has o take a
bw yopee e I m's a I;u.];r Erumg aml sirrrumar |l.|u|n ok, (i, Dt i
a smiall work it is highly impartant i someone is absent,
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It can be concluded that the size of a Awal group (wnd the accumulaed
experience ol its participants) s one imponant factor for the correct
conduction of a Daime ritual, even i a mere numerical perspective
would oversimplily the social reality of the Santo Daime church.

6.6, Coping with mistakes and prevention of deviation

The issue of deviation is closely linked to attempts 1o regain or ensure/
prevent the ‘right’ rital order. Interviewees' repons in this cailegory
deal with either correctional atiempis during rtsals or preventive and
evaluating activities outside ritual performances.

Mistakes detected during riwuals were reported o be pedformatively
corrected by other participants, fiscals, and in some cases the riwal
leader. There exists a well established hicrarchy of corrective instances.
When asked who would he responsible for the avoidance of mistakes
a woman said:

The fiscal s responsible for the order, order or safery. He muost know
the rubes particularly well and he has 10 decide what o do. Of course
there are borderline cases, and there the commander [ritoal leader) has
tn decide. But the fisral nsks him: “Okay, there’s this and that.,.”— in
exceptional cases!, . OF course you can’t disturk him permanenily
biecaise the rimal leader hos other things 1o do than o ke care of the
pParicIpants’ positing,
This quote also shows that the hierarchy of correction relates 1o the
degree of seriousness of the mistake. While small slip-ups may be
negotiated among the participants, more deviant actions demand
intervention from the ficals and leaders, A particular way to clanfy an
ambivalent situation is to mterrupt the fow of the rital and pause
for a moment, mainly with the aim of quictening the audience and
regaining the rght ‘energy’, but also w give space o separate ritual
groups and conflicting participanis. Conversely, a correctional attempt
is reported for the periods of concentration:

Oceasionally songs are reintroduced when somebody is o0 noisy dur-
g silenee, then the singing s the cormving element and no looger his
velling,
Ousicle the riwal frame several actvities ensuring the correct conduct
of the relgious practse are reported:

There are regular fises! meetings where such things can be wlked abou,
problems that occurred, siuations which were handled in the wrong
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way any inanention . or bow w deal with special pesple who act in
a cortain way again and again, how 1o cope with their behaviour, bow
fo wmpegrate them in such a way that the niual emins harmosbos lor
everyhody . . . alsn how 1o impree the rituals,

The discourse ahout ritals [inclodmg any deviant occurrences) in more
informal setings outside the ritwal frame was reported by participants
as well as observed by members of the research team, Adter a nitual i
done, participants usally stay inside the church for a certain time o eal
together, exchange expeniences, socialize and movdew the nal, Siee the
number of participants in the European Santo Daime Church is com-
paraively small, and sone partivipants bave a shased history oo only
as rinual partcipants but also as frends or partners, it can be assumed
that this diccourse permeates into private and informal spheres.

7. Conelurion

Contrary 10 the assumption thar rituals are hardly ever conducted
wrongly or cannot fail [see Merz and Polit in this volume), participants’
accounts of Europran Samo Daime rimoals deal with a browd range
af ermors. These vary from small slip-ups 1o the serious and complete
failure of a single ritual pedormance and ocour on an individual level
as well as collectively. The ubiquity of potential mistakes and failore
is reflected in the participants” discourses on the rtals. The intendew
data indicate that the study of mistukes and filure as well as the study
of evaluative and correctional processes cannot be limited o the actual
ritual perlimrmance, bui ithat dillerent contextual Gactors shiould e taken
into consideration as well, such as how the fluid concepts of mistakes
and failure are evaluated and negotisted outsade the actual Areal,
Why are some performances evaluated as ‘wrong', whereas others,
which imply o senoos hrench al the miles, are nni? The asesamen of
ritwal actions by panicipants, fiscals or the ponader as mistakes is highly
dependent on information exceeding the actual rial performance.
Whereas some riual actions are considercd to be consciousty motivisted,
and controlled by a human agency, others are regarded as controlled
externally by the animated spirit of the psychoacive brew Daime, the
superior rial agent so to speak. This discourse clearly mirrors two dif-
leremt emiteria for the evahaition proerss: homian v nonhaman or divine
agency, Since these criteria are closely related o the participants’ sates
of consciopsncss it can be concluded that the analytical werm “altered
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staies of comsciousness. esemibies Saliered. mode o action. contmal”
and henee includes a more differentiated perspective on ntual mistake
than just performanve rule-breaking I the question is rused whether
the nght o deviae fom atual norms represents dilferent degrees of
power, the analysis of the interviews shows that this & cleady the case.
The negotiation of mistakes mirmes power-relations, cg betwern mone
and less experienced participants, the fisals in charge or the conmander,
The mistivation behind some mistakes may even be subwersive, that is,
to challenge these power relations. However, it is clear that at the top
of the hierarchy ol participants, fiseals and the fal leader is the pos-
tulated being and power of the Avahuascn: “Finally, the ulomate rule
is the Daime iself, the Juramidam - the spinit, the soul of the rimal
That's the ultimate authonty, is God, if you wan,.”

Closely connected with the notion of different ritual agents are the
crteria for udmng the miunl's efficacy. One main eriterion for assessing
a rituieal a8 suceessful in the ‘right atmosphere’, something that s empin-
cally difficult 1o ascertn, This atmosphere or How of energy between
participants as well as between the congregation and the spiritual realm
i clfecied by conducting the rimal sceording w the prescribed rubes, e
the fermalized danee. According 1o Moore & Myerholl (19772 12) this
doctrinal cllivacy is postulated by the cosmological understanding of the
ritwal” However, performative mistakes, which senously endanger this
postulated clficacy by threatening the ntual orden, ane tolerated when
interpreted as action that is controlled by the superhuman and divine
ageney of the animated being Daime. In these cases the emengent
qualities of a ritwal performance come into focus. Schicficlin (1996: 81)
describes the emergent as “what performance s performunce hrings
about™, Here emergent cfficacy is defined as its results in social real-
ity. Schieflelin acdds: “This is true even when what emenges in a given
prerfomurce s nol pecessary prechictable or s even the opposite of the
performer’s intentions.” Implicit theories about the nmal’s dficacy are
related to the participants’ differentiated evaluation of mistakes, While
carrying oul actions according to the rules 15 connected o human
ageney, the emenging resulis of the rinal sre connected 1o the power
of the Avahuasca, the non-human ageney, Thus, mwals are protected
against [ailure 10 4 conain degree, sinee in the case ol grnve mistakes the

¥ " Thee rebigion postalates by whisl enad means a riosal, i propedy performed,
il hring abemi the desired rewlie A religioen fnml refers o the unsern amnne
order, wiorks thioaugh it and operates on it direcily throwgh the performance. The g,
the snretne, the splirvis ame mawed
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focus of rimal paricipants may shifi fom hoaman o nonhmman ageney
and from docirinal 0 rmergent efficac: However, if the emergent resulis
ol a ntual pedformance —in this case study highly modulated by the
cliects of the psychoactive substance —reach a certain limit, then the
ritual may fudl in the sense that it s broken off before the olficial clos-
ing As shown above, in this case the emergent qualites of the tual
became 100 predominant, In the described example the rtual leader
“pouldn't hold it arvmone™, and vhe muoal was abandoned.

li therelore seems that the issues of misiakes and [ilure highly
depend on the paricipants’ explunations of why and how some action
15 perceived as mistaken whereas other, and sometimes mone serious
rule-brenkang, s not As important as the anabysis of Amal performanecs
may be, for an understanding of why a particular action is considered
o be wrong, addiional mformation is useful. Inirm- and extra-nial
critique are both closely refated 1o questions of motivation, inention-
ality, the aitributed ageney of Atual actors and the substanceanduced
state of comscimisness of the partidpanis.

Lastly it is necessary 10 deal with methodological shorcomings.
The wee of in-depth interviews appears (0 be porticulady weful when
investigating apparently unimportant phenomena or idiesynerane
ovents, of cognitive or expenicntal processes and structures, However, as
important a8 these individial perspectives may be, when fooussing on
the izue of deviation the tendency 1o give socially aeceprahle aneowers
has to be wken into account, in particular when the mtervicwees are
einotionally committed 10 a religious group, as is the case with Santo
Daiioe, A velated guestion is the betemogeneity of the panicipants, an
e that lies outsicle the scope of the present paper. What mole does
the socig-culiural background of the nl paricipants play? Is there o
difierent aceeprance of mistakes when ntuals are conducted in Europe
mstead of Breaeal? To swhad tI\L‘EI'l,'E are delimions of ‘ri!ht' and +'||'vr'.|.‘\||.'|nl'|.g'
exchanged and understond between the European and Brasilian par-
ticipants of the churches of Santo Daime? These questions rise issues

alrrut icrculioral dilerences o oeed w0 be addressed G Tonifoes

emss=culiural research,
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